
 
God, give your judgment to the king, 
to a king's son your justice, 
that he may judge your people in justice 
and your poor in right judgment. 
 
May the mountains bring forth peace for the 
people 

and the hills, justice. 
May he defend the poor of the people 
and save the children of the needy  
and crush the oppressor 
 
He shall endure like the sun and the moon 
from age to age. 
He shall descend like rain on the meadow, 
like raindrops on the earth. 
 
In his days justice shall flourish 
and peace till the moon fails. 
He shall rule from sea to sea, 
from the Great River to earth's bounds. 
 
Before him his enemies shall fall, 
his foes lick the dust. 
The kings of Tarshish and the seacoasts 
shall pay him tribute. 
 
The kings of Sheba and Seba 
shall bring him gifts. 
Before him all kings shall fall prostrate, 
all nations shall serve him. 
 
For he shall save the poor when they cry 
and the needy who are helpless. 
He will have pity on the weak 
and save the lives of the poor. 
 
From oppression he will rescue their lives, 
to him their blood is dear. 
Long may he live, 
may the gold of Sheba be given him. 
They shall pray for him without ceasing 
and bless him all the day. 
 
May corn be abundant in the land 
to the peaks of the mountains. 
May its fruit rustle like Lebanon; 
may people flourish in the cities  
like grass on the earth. 
 
May his name be blessed for ever 
and endure like the sun. 
Every tribe shall be blessed in him, 
all nations bless his name. 
 
Blessed be the Lord, God of Israel, 
who alone works wonders, 

ever blessed his glorious name. 
Let his glory fill the earth. 
 
Amen! Amen! 

 
1. The Liturgy of Vespers, which we are following through its 
series of Psalms, presents to us in two stages Psalm 72[71], 
a royal and messianic hymn. After meditating on the first 
part (cf. vv. 1-11; [ORE], 8 December 2004, p. 11), we now 
have before us the second poetic and spiritual movement of 
this hymn dedicated to the glorious figure of the Messiah-
King (vv. 12-19). We must immediately point out, however, 
that the finale of the last two verses (cf. vv. 18-19) is actually 
a later liturgical addition to the Psalm. 

 
In fact, it is a brief but intense 
blessing that was to seal the 
second of the five books into 
which Judaic tradition divided 
the collection of the 150 
Psalms: this second book be-
gan with Psalm 42[41], the 
Psalm of the thirsting deer, a 
vivid symbol of spiritual thirst 
for God. So, a song of hope in 
an age of peace and justice 
concludes the sequence of 
Psalms and the words of the 
final blessing are an exaltation 
of the Lord's effective pres-
ence, both in the history of 
humanity where he "works 
wonders" (Ps 72[71]: 18) and 

in the universe he created, which is filled with his glory (cf. v. 
19). 

 
2. As we have already seen in the first part of the Psalm, the 
crucial elements by which to recognize the figure of the Mes-
sianic King are above all his justice and his love for the poor 
(cf. vv. 12-14). 

 
He is their sole reference point and source of hope, as the 
visible representative of their only defender and patron: God. 
In fact, this Old Testament story teaches us that all too often, 
the sovereigns of Israel neglected this duty of theirs and 
abused the weak, the wretched and the poor. 

 
For this reason, the Psalmist's gaze now focuses on a just 
and perfect king, incarnated by the Messiah, the one sover-
eign ready to redeem the oppressed "from oppression" and 
abuse (cf. v. 14). The Hebrew word used is the legal term for 
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the protector of the lowliest and victims; it was 
also applied to Israel, "redeemed" from slavery 
when it was oppressed by Pharoah's power. 

 
The Lord is the principal "deliverer-redeemer" 
who works visibly through the Messiah-King to 
save the poor whom he protects, for their "life" 
and "blood" are dear to him. "Life" and "blood" 

are the fundamental reality of the person; they represent the 
rights and dignity of each human being, which are frequently 
violated by the powerful and domineering of this world. 

 
3. In the original composition, Psalm 72[71] ends before the 
final antiphon mentioned above with an acclamation in honour 
of the Messiah-King (cf. vv. 15-17). It is like a trumpet blast 
that accompanies a chorus of good wishes and hopes for the 
sovereign, for his life, his well-being, his blessing and the en-
durance of his memory down the ages. 

 

We are, of course, in the presence of elements belonging to 
the style of courtly compositions, with their own special em-
phasis. Henceforth, however, these words were to acquire their 
truth in the action of the perfect king, the longed for and ex-
pected Messiah. 

 
In accordance with a feature of messianic poems, the whole of 
nature is involved in a transformation that is first and foremost 
for the good of society: the corn of the harvests will be so 
abundant as to become, as it were, an undulating sea of rus-
tling ears rolling to the peaks of the mountains (cf. v. 16). This 
is a sign of the divine blessing that in its fullness spreads over 
the earth, pacified and serene. Indeed, all humanity, leaving 
aside and putting an end to all divisions, will converge toward 

this sovereign of justice, thus fulfilling the Lord's great promise 
to Abraham: "Every tribe shall be blessed in him, all nations 
bless his name (v. 17; cf. Gn 12: 3). 

 
4. Christian tradition has discerned in the face of this Messiah-
King the features of Jesus Christ. In his Exposition on Psalm 72
[71] (Esposizione sul Salmo 71), St Augustine, who reinter-
prets our Psalm in a Christological key, explains that the 
wretched and the poor, to whose help Christ comes, are "the 
people who believe in him". Indeed, recalling the kings men-
tioned earlier in the Psalm, he explains that "this people also 
includes the kings who worship him. They did not in fact scorn 
to be wretched and poor, that is, humbly to confess their sins 
and recognize their need for God's glory and grace, so that that 
king, the son of the king, might free them from the powerful", 
that is, from Satan the "slanderer", the "powerful". "But our 
Saviour humiliated the slanderer and entered the house of the 
powerful, carrying away his vases after leaving him in chains. 
He "has set the unfortunate free from the powerful, and the 
poor who had no one to save them'. Indeed, no created power 
could have done this: neither any just man nor an angel. There 
was no one who could save us; and behold, he came in person 
and he saved us" (71, 14: Nuova Biblioteca Agostiniana, XXVI, 
Rome, 1970, pp. 809, 811). 
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